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\ Veſtra ſolum legitis; veſtra amatis; cæteros, 
Incognita cauſa, condemnatis. C10. 


Follow peace with all men. Look not every man on his own 

things [and favourite doctrines only ] © but every man alſo on the 
things [ and favourite doctrines] * of others. The wiſdom chat 
is from above is peaceable, and without partiality.” Heb. xii. 14. 
Phil. ii. . Jam. iii. 17. 
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7AMES IRELAND, Eſq; 


| of 
BRISLINGTON, nar BRISTOL. 


Dear Sir, 


O whom could a plan of reconciliation between 

the Calviniſts and Arminiaus be more pro- 

perly dedicated than to à Son of peace, whoſe heart, 
hand and houſe are open to Calviniſts, Arminians, 

and neuters ® You kindly receive the Divines, who. 

contend for the doctrines of Grace; and I want 

words to deſcribe the chriſtian courteſy, which you 

Hero me, and other miniſters, who make a ſtand for 
the doctrines of Juſtice, To you T am indebted 

for the bonour of a friendly interview with the Au- 
thor of the Circular Letter, which I thought ny- 

ſelf obliged to oppoſe, And as you ſucceeded in that 
labour 


WR 


labour of love, it is natural for me to hope, that by 


your influence, and by the patronage of ſuch candid, 
generous peace-makers as the * Gentleman to whom 
I have often compared you, theſe reconciling ſheets 
will be peruſed by ſome with more attention than if 
they had no name prefixed to them but that of, 


| Dear Sir, 
Tur moſt obliged, affeionate friend and fervant, 
JOHN FLETCHER, 
NEwiNGTON, Apr. 16. 1777. | 


*.Johnn Thornton, Eſq; & great friend io à catbo · 
lic geßpel.— , dlergymen are boct uri to promote peace, 
the Goa of peace my provoke them in yealon(y, by raifing 
From among the laity ſuch infiruments of reconciliation, 
as will be @ terror #0 bigotry, and an example of univer= 


al love, 


& wy 


1 § 


The ſad conſequences of the diviſions of thoſe, who 
make a peculiar profeſſion of faith in Chriſt, It 
is unſcriptural and abſurd tos ole, that belie- 
ders cen neter be of one mind and heart; 

K KN NSPEAKABLE is the miſchief done to 
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3s X the interelts of religion by the divifions 
225 of Chriſtians : and the greater their pro- 


I's K feſſion is, the greater is the offence given 
by their conteſts. When the men who ſeek occa- 
fion againſt the goſpel, ſee them contending for the 
truth, and never coming to an agreement, they aſk 
like Pilate, What is Truth? and then turn away from 
Chriſtianity, as that precipitate judge did from 
Chriſt, | 

Of all the controverſies which have given offence 
to the world none has been kept up with more ob- 
ſtinacy than that, which relates to divine grace and 
the nature of the goſpel. It was ſet on foot in the 
fourth century by Auguſtine and Pelagius, and was 
ſince warmly carried on by Gotteſchatchus, Cal- 
vin, Arminius, and others. And it has lately been 
revived by Mr. Whitefield, and Mr. Wefley, and 
by the Author of Pietas Oxonienſis and the Orator 
of the Univerſity of Oxford. This unhappy con- 
troverſy has brought more contempt upon the goſ- 
pel for above twelve hundred years, than can well 
be conceived, Preachers intangled therein, inſtead 


of 


(- 4 .) 
2 agreeing to build the temple of God, think them · 
*elves obliged to pull down the ſcaffolds on which 
their brethren work. Shepherds, who ſhould join 
their forces to oppoſe the common enemy, militate 
' againſt their fellow-ſhepherds.: and their hungry 
| followers are too frequently fed with controverſial 
; chaff, when they ſhould be nouriſhed with the pure 
milk of the word. After the example of their lea- 
ders, the ſheep learn to butt, and wounds or lean- 
| neſs are the conſequences of the general debate. 
The weak are offended, and the lame turned out of 
the way. The godly mourn, and the wicked tri- 
umph : Bad tempers are fomented; the helliſn flame 
of party-zeal is blown up, and the ſouls of the 
contenders are pierced thro* with many ſorrows. 
This is not all: The Spirit of God is grieved, 
and the converſion of ſinners prevented. — uni- 
verſally would the work of — have ſpread, 
if it had not been hindered by this growing miſ- 
chief! How many thouſands of ſcoffers daily ſay, 
Can theſe devotees expect we ſhould agree with 
them, when they cannot agree among themſelves? 
.And indeed how can we reaſonably hope, that 
they ſhould give us the right hand of fellowſhip, if 
we cannot give it one another? By ibis, ſaith our 
Lord, ſhall all men know that you are my diſciples, if ye 
love one another. Continual diſputes are deſtructive 
of love; and the men of the world, ſeeing us che- 
riſh ſuch diſputes, naturally conclude, - that we are 
not true diſciples of Chriſt, that there are none in 
the world, that the goſpel is only a pious fraud or 
a fine legend, and that taith is nothing but fancy, 
ſuperſtition or enthuſiaſm. 

Nor will ſuch men be prevailed upon cordially to 
believe in Chriſt, till they ſee the generality of pro- 
feſſors made perſict in one by agreeing in doctrine, 
and walking in love, We may infer this from our 
Lord's prayer for his church. Neither pray I for 
theſe alone, but for them alſo who ſhall believe on me 
through their word: That they all may BE 8 

ou 
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thou, Father, art in me, and I in thee, that they alſo 
may BE ONE i u, that THE WORLD MAV BELIEVE, 
John xvii. 20, 21. Chriſt intimates in theſe words 
that the men of the world will never generally em- 
brace the goſpel, till the union he pray'd for, takes 
place in believers. To keep up divifions-theretore,, 
is one of the moſt effectual methods to hinder the 
converſion of finiters,.and ſtrengthen the unbelief, 
which hardens their hearts, 

The deftructive nature of this fin, appears from: 
the ſeverity, with which St. Paul wrote to the Co- 
rinthians and Galatians, who were divided among 
themſelves. The former, he could not acknow- 
ledge as /piritual men, but called them Carnal, and 
affirmed, that to their ſhame, ſome of them had not the 


| knowledge of God. And the latter he conſidered as 


perſons almoſt fallen from Chr it; intimating, that 
if they continued to Ste each other [an ex preſſion 
which is beautifully deſcriptive of the maligaity,. 
with which moſt controvertiſts ſpeak and write a- 
gainſt their antagoniſts] they would be conſumed one 
of another. Gal. v. 15, 

In families and civil ſocieties, diviſions are truly 
deplorable : but in the churches of Chriſt they are 
— paar and ſcandalous. (1) Perni- 
cious: To be perſuaded of it, we need only conſi- 
der theſe awful words of St. James: I ye havebit- 
ter envying-and flrife in your hearts, glory not, and lie 
not againſl the truth. This «wiſdom is deviliſh. Por 
evhere envying and firife-is, there is confuſion and every 
evil work. Jam. iii. 14, &c.— (2) Scandalous: It 
Chriſt be the Prince of peace ; why ſhould his ſub- 
jects be ſons of contention ? If he came to reconcile 
Jews and Gentiles, by breaking down the middle auall. 
of partition between them ; —if * made in himſelf, of 
fwain [of thoſe two oppoſed bodies of men] one 
new man i. e. one new body of men, all of one heart 
and of one ſoul] it he has lain the enmity, ſo making 


peace ; —if it pleaſed * Father to RRECONCILE ALL 


2 | | THINGS 


3 
THINGS 2 himſelf by him; —and if in the dliſpenſa- 
tion M the fulneſs of times [the chriſtian diſpenſation} 
he GATHERS TOGETHER ALL THINGS #n him; —it 
this, I ſay, is the caſe ; what can be more contrary 


to the goſpel-plan, than the obſtinacy, with which 


ſome proteſtants refuſe to be gathered together with 


their fellow-proteſtants, under the ſhadow of their 
Redeemer's wings ? And what can be more ſcan- 
dalous than for Chriſt's followers, yea for the ſtrict- 


eſt of them, to ſpend their time in building middle 


avalls of partition between themſelves and their bre. 
thren, or in dazbing over with untempered mortar, the 
walls which miſtaken men have built in former 
ages? ö | 

Many Jews refuſed to be ſaved by Chriſt, be- 


cauſe he came to ſave the Gentiles as well as them- 


ſelves. And it is to be feared, that ſome Chriſti- 
ans, from a ſimilar motive refuſe the divine favour, 
or the eminent degrees of it, to which they are cal- 


led in the goſpel. Chriſt ſays to theſe bigots, How 
' often would I have gathered you together, as a hen ga- 
thers her ſcattered braod under her wings? But ye 


evould not : Ye were afraid of your Calvinian or 
Arminian brethren, and preferred the ſelfiſh heat 
of party-ſpirit, to the diffuſive warmth of divine 
and brotherly love. I ſay divine, as well as brother- 


ty love; for Le that loveth not His BROTRER, whom © 


he hath ſeen ; how can be love Gon, whom he hath not 
ſeen ? | | 
My .regard for unity-revives my drooping ſpirits, 


aud adds new ſtrength ro my waſted body, I ſtop 


at the brink of the grave over which I bend: And, 


. as the blood oozing from my decayed lungs, does 
not permit me vocally to addreſs my contending 


brethren ; by means of my pen I will aſk them, It 


they can properly receive the holy communion, whilſt 


they wi/fully remain in diſunion with their brethren 
from whom controverſy has needleſſiy parted them? 
For my part, if I felt myſelf unwilling to be re- 
conciled on ſcripture-terms, either with my Calvi- 

nian 
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1 
nian or Arminian neighbours, I would no more dare 
go to the Lord's table, than if I harboured murder 
in my heart; and this ſcripture would daily haunt 
my conſcience, Whoſoewver ſhall jay to his brother, 
Thou fool [Thou filly Free-willer, Thou toviiſh 
buund-willer, Thou heretic |] Hall be in danger of 
Hell- ire. Therefore, if thou bring thy gift before the al- 
tar, and there remembereſti that thy | Caivinian or 
Arminian] Brother hath ought againft thee ; leave thy 
git and go thy way, firfi BE RECONCILED 70 thy 
brother, and then come and offer thy gift. Agree with 
thine adverſary quickly—thy religious as well as thy 
civil adverſfary—him, with whom thou differeſt 
abut the gold of the word; as well as bun with 
whom thou contendeſt about the gold of this world. 

Not to be reconciled when we properly may, is 
to keep ub diviſions; and to keep wp diviſions is as 
bad as to cauſe them, And what a dreadful thing 
it is to cauſe diviſions appears from St. Paul's charge 
to the Romans: I beſeech you, brethren, mark them 
who CAUSE diviſions and offences, contrary to the doe- 
trine which ye have learned, and avoid them. Rom. xvi. 
17. Avoid them, for thoſe who have the itch of con- 
tention, and the plague of party-ſpirit, are not only 
in a dangerous cate themſelves ; but they carry about 
a mortal infection, which they frequently communi- 
cate to others, 

Should party-men exclaim againſt my reconcilin 
attempt, and ſay, that“ There always were, — 
always will be diviſious among the children of 
“God, and that to aim at a general reconciliation, 
is to aim at an abſolute impoſſibility;“ I reply, 

(1) This plea countenances the luſts of the fleſh. 
Walk in the Spirit, ſays St. Paul, and YE SHALL NOT 

Fulfill the 10 of the fleſh; and among theſe luſts, he 
immediately numbers debate, emulations, aurath, con- 
tentions, and ſuch like, obſerving at the ſame time, 
that the fruit of the Spirit is love, peace, gentleneſs, 
meekneſi, Sc. Now when party-men infinuata, that 
we can never live in peace and harmony with our 


Chriſtian 


1 

Chriſtian brethren ; do they not indirectly teach, 
that debate, emu lations, contentions, and ſuch like, x us r 
ſtill waſte our time, diſturb our minds, and impair 
our love? And 1s not this an under-hand-plea for 
a wretched obligation to neglect he fruit of the Spi- 
Tt, and for an antinomian neceſſity to bring forth 
the fruit of the fleſh ? 

(2) It militates againſt St. Paul's conflict for be- 
levers: I world [ ſays he to the Coloſſians] that ye 
new what great conſiier I hawe for yon, for them at 


Laodicea, and for as many as have not ſeen my face in 


the fleſh; thut their hearts might be comforted; being 
KNIT TOGETHER in love, and unto all riches of the 
Fall aſſurance of UNDERSTANDING, to the actnoxuledę- 
ment of the myflery of God. Col. ii. 1, 2.— It oppoſes 
alſo the end of the Apoſtle's prayer for the Romans. 
The God of patience and conſolation grant you to be 
LIKE-MINDED, &c. that you may with ONE MIND, 
and OXE MOUTH glorify God, &c, Wherefore receive 
von one another, as Chriſt alſo received us, Rom. xv. 
7 &c, But what is far worſe, it directly contra» 

i&s Chriſt's capital prayer, which I have already 


quoted. 7 pray, ſays he that they (believers) may 
be oN's, as thou Father, art in me, and I in thee : that- 


rey alſo may be OWE in us :——that they may be ONE even. 


85400 are ONE : I in them and thor in me, that they may 
be made perfeftin ont ; that the [ unbeheving] world 


may hnow that ibon haft ſent me. John xvii. 20, &c. 


Now if ous Lord aſked for an abſolute impoffibili- 
ty, when he aſked the perfect union of believers in 
this life; where was his <v//#om And if he cannot 


make us one in heart and mind [ ſuppoſing we are 


willing to abide by his reconciling word where is 
his power ? 


(3) Ir ſtrikes at the authority of theſe 4 
Heal entreaties, exhortations, and commands: 


Be of the ſame mind, Rom. xii. 16.— “ beſeech you bre-- 
thren by the name of our Lord Feſus Chrift, that yr 
ALL SPEAK THE SAME TRING, and that there be wa 
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IV 1510NS among you; but that ye be PERFECTLY 
JOINED TOGETHER IN THE SAME MIND, and in the 
SAME JUDGMENT». 1 Cor. i. 10.—finally, bretbren, 
be perfect, be of good comfort, be of ONE MIND ; line 
IN PEACE, and the God of love and peace hall be with 


you. 2 Cor. xiii. 11,-Let your converſation be as it 


becometh the goſpel of Chrift : tha. I may hear ye fland 


Fal in ONE SPIRIT, with OND MIND; /triving ro- 


GETHER for the faith of the goſpel —PFulfil ye my joy, 
that ye be L1KE-MINDED»=berng of ONE ACCORD, of 
ONE MIND. beſeech Euodias and Syntyche, that 
they be of the SAME MIND i the Lord. Phil. i. 27.,— 
ii. 2.—iv. 2.— Finally be ye all of ONE MIND, &c. 
Lowe as brethren, be courteous. —For he that will fee 
good days, &c. let him SEEK PEACE [with his ene- 
mies, much more with his brethren ; ] and let him 
purſue it. 1 Pet. aii. 8, &c—Let us walk by tbe s AME 
RULE, let #s MIND THE SAME THING, Phil. iii. 
16,—With all lowlineſt and meekneſs, with long-ſuffer- 
ing, forbearing one another in-love; -endeavouring to 
keep the UNLTY OF THE SPIRIT IN THE BOND or 
PEACE. For there is ONE BODY, and ONE Spirit, 
even as ye are called in ONE hope of your calling; ONE 
Lord, ont faith, ONE baptiſm, ONE God and Father 
of all. Eph. iv. 2, &c.— The fame apoſtle, writing 
to the divided Corinthians, tries to reconcile 
them by comparing again the body of believers to 
the human body, and drawing a ſuitable inference: 
The body is ons I ſays he, ] % it hath many members; 
that there ſhould be No $ca18M [no divifion] in the 
body; but that the members ſhould hawve the ſame care 
one for another; all ſuffering when one member ſuffers, 
aud all rejoicing when one member is honoured. 1 Cor. 


| xii. 12—26, Hence it follows, that to plead for 


the continuance of ſchi/ns or divifions in Chriſt's 
myſtical zopy, is evidently to plead for a breach of 
the bond of peace, and for the neglet of all the 
above-mentioned apoſtolic injunctions. 

(4) It gives the lie to the following promiſes of 


the God of truth. The hatred of Ephraim ſhall de- 


part, &. Ephraim ſhall not envy Judah, neither 
ſhall 


| 1 
Hull Fudah vex Ephraim. If. xi. 13.— I will give 
them ONE HEART and ONE WA, that they may fear 
me for ever, for the good of them and of their children, 
Jer. xxxii. 39,—4 will give them ONE HEART, and 
I awill put a NEW SPIRIT within them, Ez. xi. 19. 
— vill turn to the people a pure language, that they 
may ALL call upon the name of the Lord, to ſerve him 
WITH ONE CONSENT, : &C.—Other feep I have, 
awhich are not of this fold. Them alſo J muſt bring, 
and they ſhall hear my voice; and there ſhail be ONE 
FOLD, and ONE SHEPHERD» John x. 16. 
wo 5) It contradicts the following account of God's 
faithtulneſs, in the initial accompliſhment of the 
preceding promiſes, Yhey were all with ONE Ac- 
CORD ia one place ;—continuing daily with ONE AC- 
CORD in the temple, Acts ii. 1, 46.—T he multitude 
of them that believed were of OXE HEART, and of ONE 
souL. Acts iv. 32.— «ve <valk in the light, &c, awe 
Have FELLOWSHIP ONE WITH ANOTHER. For he 
that loweth his brother abideth in the light, and there 
is in bim NO OCCASION of fiumbling « [nothing in 
his heart will either cauſe or keep up diviſions. ] 
1 John i. 7.—ilt. 10,—He are bound to thank God al- 
avays for you, brethren, becauſe your faith groweth ex- 
ceedingly, and the charity of EVERY ONE of ou all 
toxvards each othir ABOUNDETH. 2 Theſſ. i. 3.—Þy 
one Spirit, all complete Chriſtians are baptized into 
ONE BODY, whether they be Je us or Gentiles, whether 
they be bond or free; and have been all made to drink 
into one Spirit—the Spirit of truth and love, and 
{unleſs they leave their firſt love, as the Corin- 
thians did] they ſweetly continue to keep the unity of 
the Spirit in the bond of peace, 1 Cor. x11. 13. Eph. 
iv. 3.—Trom theſe accounts of the unity of the 
1 chriſtians be fore they /eft their firfl love, 
infer, that unity is attainable, becauſe it was 
attained. The arm ot the Lord is not ſhortened ; 
The ſame Lord over all is rich unto all that call upon 
him; andit we be no! vbitinately bent upon deſ- 
piſing the wwi/dom from above, which is —_— 
BS gentle 


CE 
gentle, eaſy to be entreated, full of good fruits, and 
without partiality ; we ſhall find that the fruit of 
„ Wrightcouſne/5 is ſown in peact of them that make peace; 
end we ſhall evidence that all the fincere followers 
9 ot Chriſt can yet continue fledfafily in the apofiles 
Y Woftrine and fellowſhip, inſtead of perverſely conti- 
nuing in their own miſtakes and in the ſpirit of 
*1 iſcord. | 
„ MM Laſtly: The objection, I anſwer, has a tenden- 
E ey to- ſtop the growth of Chril*s myſtical body, 
and oppoſes God's grand deſign in ſending the goſ- 
$ Apel: Er He gave apaſtles, evangelifis, and paſtors, 
e r the perfecting of the ſaints, and the edifying of the 
>= Body of Chrift; till ALL come in the ux HY the 
;= Waith, and of the knowledge of the Son of God, unto 
fe Fa PERFECT MAN, wnto the meaſure of the flature of 
E Wie fulneſs of Chrift : That we be no more carried about 
„e FWivith every avind of doctrine, &c. but SPEAKING 
„e ETHE TRUTH IN LOVE ay GROW UP i all things into 
e Wim, who is the head, even Chrift; from whom the 
n FE: hole body FITLY JOINED TOGETHER, ad cou Acr- 
] BD by that which every joint ſupplieth, according to the 
/. B:feftual working in the meaſure of every part, maketh 
- EiNCREASE of the body, unto the edifying of itſelf in 
ore: Eph. iv. 11—16. No believer can, I think, 
y Neandidly read theſe words of the apoſtle, without 
% being convinced, that nin and grotuth are inſepa- | 
„ Jrable in the church of Crit, from whom all the > 
E Body, by joints and bands having nouriſhment or help] 
d Bninifered, and KnIT TOGETHER, increaſetb with 
\- the increaſe of God. Col. ii. 19. 
f | From theſe obſervations, I hope, it appears, 
. that, whether we conſider the earneſt entreaties of 
e the apoſtles — their conflicts and pious wiſhes 
for their converts—the wiſdom of our Lord's ad- 
\s (dreſs to his Father for the union of believers—the 
; Nrepeated commands of the goſpel to be of ove mind 
n and one judgment—the promiſes which God has 
. made to help us to keep thoſe commands—the di- 
, vine power, by which the primitive believers were 
le B actually 
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= 1 enabled to keep them, ſo long as they 
walked in the ſpirit ;—or whether we conſider the 
| end of evangelical preaching, and the unity and 
growth of Chriſt's myſtical body; nothing can be 
more vuſcriptural than to ſay, that believers can ne- 
1 ver be again of one heart and of one mind. 
And as this notion is unſcriptural, ſo it is irra- 
| tional; in as much as it ſuppoſes, that the children 
| of God can never agree to ſerve him, as the chil. g 
| dren of the wicked one do to honour their maſter ;Þ. 
for St. John informs us, that Theſe haveonNE MIND to 
give their power and ſtrength unto the beaft, Rev. xvii, 
13. And experience daily teaches, that when the 
men of the world are embark'd in the ſame ſcheme, 
they can perfectly agree in the purſuit of wealth, 
leaſure, and fame, or in the performance of duty, 
f ſhips that ſail under the command of the ſame 
admiral, do not give each other a broad ſide, be- 
cauſe they have different captains, and are em- 
ployed in different ſervices If ſoldiers, who fol- 
low the ſame general, do hot quarrel becauſe they 
| belong to difterent regiments, becauſe their coats 
| are not turned up alike, or becauſe they do not de 
fend the ſame fort, fight in the ſame wing of the 40 
| army, hear the ſame drum, and follow the ſame 4 
| pair of colours: And if the king's faithful ſervants] ;, 
| can unanimouſly promote his intereſts, and chearꝗq 40 
fully lend each other an helping hand, tho' their] «« 
| departments are as different as the fleet is different] . 
from the army, is it not abſurd to ſuppoſe, that] , 
Chriſt's faithful ſoldiers and ſervants, who are the 
meekeſt, the humbleſt, the moſt difintereſted, anc 
moſt loving of all men, can never live in perfect 
union, and ſweetly agree to promote the intereſt: 
of their divine Maſter ? I conclude therefore, tha 
the objection which ſuppoſes the contrary, is no! 
lels contrary to reaſon than to the word of God, | 


tai 
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Pious, moderate Calviniſis, and pious moderate Ar- 
minians in particular, may be eafily reconciled 
to each other; becauſe the aotirines of Grace 
and Fuſtice, about which they divide, are equal- 
ly ſcriptural, and each party contends for -a 
capital part of goſpel-truth ; their grand miſlake 
conſiſting in a groundleſs ſuppnſution, that the part 
of the truth they defend, is incompatible with the 
part which is defended by their brethren, 


OME perſons will probably make a more plau- 
fible objection, than that which is auſwer'd in 


the preceding pages. They will urge, ** Fhat 


„ truth ſhould never be facrificed to love and peace; 
J that the Calviniſts and the Armiaians holding 
J“ doctrines diametrically oppoſite, one party at 


„ leaſt, muſt be totally in the wrong; and, as the 
© other party ought not to be reconciled to error, 
* the agreement J propoſe is impoffible : It will 
6 never take place, unleſs the Calviniſts can be pre- 


“ vailed upon to give up anconditional Election, and 
their favourite doctrines of partial Grace; or the 


„ Arminians can be perſuaded to part with condit- 


J onal election, and their favourite doctrines of gu- 
„% partial Juſtice; and as this is too great a facrifice 


© to be expected from either party, it is in vain to at- 


1 tempt bringing about a reconciliation between 


« them.” 
This objection is weighty : but far from diſcou- 


raging me, it affords me an opportunity of laying 


before my readers the ground of the hope I enter- 
tain, to reconcile the Calviniſts and the Arminians, 
I ſhould indeed utterly deſpair of effecting it, were 
I obliged to prove that either party is entirely in 
the wrong. But I my without folly expect _ 

| 2 thæt 
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fucceſs, becauſe my grand deſign is to demonſtrate 
that both parties have an important truth on their 
fide ; both holding oppofite 53 which are as 
eſſential to the fulneſs of Chriſt's goſpel, as the two 
eyes, noſtrils and cheeks, which compoſe our faces, 
are eſſential to the completeneſs of human beauty. 
* The language of ſcripture ſeems to favour. the 
* one as well as the other * [ /ays Dr. Watts on a fi- 
milar occaſion:] But this is the miſchief that ari- 
* ſeth between Chriſtians who differ in their ſenti- 
* ments or expreſſion of things ; they imagine that 
* while one is true, the other muſt needs be falſe : 
Hand then they brand each other with error and 
* hereſy : Whereas, if they would but attend to 
* ſcripture, that would ſhew them to be both in 
the right, by its different explication of their own 
forms of ſpeaking.— In this way of reconciliation 
J cannot but hope for ſome ſucceſs, becauſe it 
© falls in with the univerſal fond eſteem, that each 
* man has of his own underſtanding: It proves 
* that two warm diſputers may both have truth on 
* their fide: Now if ten perſons differ in their 
* ſentiments, it is much eafier to perſuade all of 
them that they may be all in the right, than it is 

to convince one that he is in the wrong? 
I ſhall illuſtrate this quotation by a remark, which 
occurs in the beginning of my Scripture-Scales ; on- 
ly taking the liberty of applying to pious Calvi- 
niſts and pious Arminians, what I ſaid there of pious 
Solifidians and pious Moraliſts. The cauſe of 
their miſunderſtanding is fingular. They are 
good men upon the whole; therefore they can ne- 
ver oppoſe truth as truth: And, as they are not 
deſtitute of charity, they cannot quarrel merely for 
uarelling's fake, Whence then ſpring their con- 
tinual diſputes ? Is it not from inattention and par- 
tiality ? They will not look Truth full in the face: 
Determin'd to ſtand on one fide of her, they ſeldom 
ſee above the half of her beauty. The rigid Cal- 
viniſts gaze upon her ſide- face on the right band, 
and the rigid Arminians contemplate it on the — 
| ut 
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But her unprejudiced lovers, humbly fitting at her 


feet, and beholding her in full, admire the exqui- 
fite proportion of al her features: A peculiar ad- 
vantage this, which her — admirers ean never 
have in their preſent unfavourable poſition.” 

To be more explicit: A rigid Calviniſt has no 
eyes but for Gop's SovEREIGNTY, uxcoNDITTo- 
NAL ELECTION, and the doftrines of PARTIAL. 
GRACE ; whilſt a rigid Arminian confiders nothing 
but Gop's Equity, conpITIONAL ELECTION, 
and the doctrines of IMPARTIAL Jusricg. And 
therefore, to unite theſe contending rivals, you need 
only prevail on the Arminians to bow to God's So- 
vereignty, to acknowledge an znconditional election, 
and to receive the doctrines of partial grace; and 
as ſoon as they do this they will be reconciled to 
Bible-Calviniſm and to all moderate Calviniſts. 
And on the other hand, if the Calviniſts can be 
convinced that they ſhould bow to God's equity, ac- 
knowledge a conditional elefion, and receive the doc- 
trines of impartial juſtice; they will be reconciled to 
Bible-Arminianiſm, and to all moderate Arminians? 
Should it be ſaid, that it is impoſſible to convince: 
the Arminians of the truth of an unconditronal election, 
&c, and that the Calviniſts will never receive the 
doctrine of a conditional election, &c, I anſwer, that 
bigots of either party will not be convinced, becauſe: 
they all pretend to infallibility, tho* they do not 

retend to wear a triple crown. But the candid, on 
boch fides of the queſtion, lie open to conviction, 
and will I hope, yield to the force of plain ſcrip- 
ture and ſound reaſon, the two weapons, with which- 
I defign to attack their prejudices. 

But before I open my friendly attack I beg leave,. 
candid Reader, to ſhow thee the ground, on which 
I will erect my ſcriptural and rational batteries. 
It is made up of the following reaſonable propofi- 
tions. | 

I. When good men warmly contend about truth, 
you may in general be aſſured that if truth can be 
| B 3 com- 
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compared to a ſtaff, each party has one end of the 
ſtaff, and that to have the whole you need only con- 
fiſtently hold together what they inconſiderately 
pull aſunder.— (2) The goſpel contains doctrines 
of partial grace and unconditional election, as well as 
doctrines of impartial jufiice and conditional election, 
Nor can we embrace the whole truth of the goſ- 
pel, unleſs we conſiſtently hold thoſe ſeemingly 
contrary doctrines. (3) Thoſe oppoſite doctrines, 
which rigid Calviniſts and Arminians ſuppoſe to be 
abſolutely incompatible, agree as well together as 
the following pair of propoſitions ; God has a throne 
of grace and a throne of Fuftice ; nor is the former 
throne inconſiſtent with the latter,-God, as the 
Creator and Governor of mankind, ſuſtains the dou- 
ble character of Sovereign Benefatior and righteous 
Judge: and the firſt of theſe characters is perfectly 
conſiſtent with the ſecond. This is the ground of 
my reconciling plan. And this ground is ſo ſolid, 
that I hardly think any unprejudiced perſon will 
ever enter his proteſt againſt it. Were divines to 
do it, they would render themſelves as ridiculous 
as a pilot, who ſhould ſuppoſe that the head and 
ſtern of the veſſel he is called to conduct can never 
be two eflential parts of the ſame ſhip, 

If Chriſtianity were compared to a fhip, the 
doctrines of grace might be likened to the tore-part, 
and the doctrines . juſtice to the hinder part of it: 
This obſervation brings to my remembrance a quo- 
tation from Dr. Doddridge, which will help the 
reader to underſtand how it is poſſible that a election 
„grace maintained by moderate Calviniſts, and an 

election of juftice defended by moderate Arminians, 
may both be true. I have long obſerved * [ſays 
the judicious doctor] * that Chriſtians of different 
: 2 have been eagerly laying hold on particu- 
\ lar Parts of the ſyſtem of divine Truths, and have 
been contending about them as if each bad been 
all; or as if the ſeparation of the members from 
_ Seach other, and from the bead, were the preſer- 

* he, vation 
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vation of the body inſtead of its deſtruction. They 
© have been zealous to eſpouſe the defence, and to 
© maintain the honour and uſefulneſs of each apare; 
« whereas their honour as well as uſefulneſs, ſeems 
to me to lie much in Heir connexion : And ſuſpicions 
© have often arMen betwixt the reſpective Defend- 
© ers of each, which have appeared as unreaſona- 
© ble and abſurd, as if all the preparations for ſe- 
«* curing one part of a ſhip in a ſtorm, were to be 
* cenſured as a contrivance to fink the reſt.* In 
the name of God, the God of wiſdom, truth, and 
peace, let then the defenders of the doctrines of 
grace ceaſe to fall out with the defenders of the 
doctrines of zu/tict, and let both parties ſeek the 
happy connexion, which Dr. Doddridge ſpeaks of, 
and rejoice in the part of the truth peculiarly held 
by their brethren, as well as in that part of the goſ- 
pel, to which they have hitherto been peculiarly 
attached, a 
Many good men, on both fidgs of the queſtion, 
have at times pointed out the exion of the o 
fite doctrines, which are maintained in theſe ſheets. 
Mr. Henry, a judicious Calviniſt, does it in his 
notes on the parable of the talents, where he con- 
tends for the doctrines of partial grace and impartial 
juſtice, and exalts God both as a ſovereign Bene factor, 
and a righteous Fudge, Commenting upon theſe 
words, Take therefore the talent from bim ¶ the flothful 
ſervant, ] he ſays, The talents were rirsT diſpoſed 
« of by the Maſteras AN ABSOLUTE OWNER” [i. e. 
a ſovereign Benefaftor, who does what he pleaſes dit 
his own] But this was now diſpoſed of by him as 
4% A JuDct : He takes it from the unfaithful ſer» 
6& vant to puniſh him, and gives it to him that was 
«© eminently faithful to reward him.” This is 
rightly dividing the wword of truth, and wiſely diſtin- 
poking between the throne of grace and that of 
ice 
as Dr. John Heylyn, a judicious Arminian, in his 
. diſcourſe on 1 Tim. iv. 10, is as candid as Mr. 
2 1 N Henry 
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Henry in the above quoted note; for he ſtands up 
for God's Sovereignty and the dectrine of partial 
Grace, as much as Mr. Henry does for God's equity 
and the doctrine of impartial Juſtice. After point- 
ing out in ſtrong terms tlie error of thoſe who, by 
ſetting aſide. the doctrines of Juſtice, ſap * the 
foundation of all religion, which is the moral cha- 
© rater of the Deity,” he adds: 5 
Nor, on the other hand, do ꝗ they leſs offend 
againſt the natural prerogative, I mean, the ab/o- 
lute Sovereignty of God, who deny him the free 
exerciſe of his bounty, as they ſeem too much 
inclined to do, who are backward to believe the 
eat diſparity among mankind with regard to a 
uture ſtate, which revelation always tuppoſes. 
—His mercy is over all his works, but that mer- 
cy abounds to ſome MUcH MoRE than to others, 
according to the inſcrutable counſel of his own will. 
Nor is there a ſhadow of injuſtice in ſuch ux k- 
QUAL diſtributiqq of his favours. The term Fa- 
vours, implies Beam in beſtowing them; elſe 
they were not favours, but he. The Almighty 
Maker is maſter of all his productions. Both mat- 
ter and formare his: all is gift, all is bounty; nor 
may the lizard complain of his ſize, becauſe there 
are crocodiles; nor is the worm injured by rhe 
creation of an eagle.” a 
I ſhall conel ade this ſection by producing the ſen- 
timents of two perſons, whoſe authority is infinitely 
eater than that of Mr. Henry and Hr. Heylyn. 
ho exceeds St. Paul in orthodoxy? And yet, 
what Calviniſt ever maintained the doctrines of 
Grace more ſtrongly than he does? By the grace of- 
God, ſays he, I am what I am, 1 Cor. xv. 10,—Þy © 
ace you are ſaved i. e. admitted into the high ſtate 
of Chriſtian ſalvation] bro” faith, and that not of 


which 


Jourſelves, it is the gift of God:—[a ſpecial gift, 


* He means the rigid Calviniſts. 
+ He means the rigid Arminians. 
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which God has kept back from far the greateſt part 
of the world :] not of works, left any man ſhould boaſt, 
Eph. ii. 8.—4t this time alſo there is a remnant ac- 
cording to the election of grace. And if by grace, then 
it 1s no more of works, otherwiſe grace is no nose grace. 


Rom. xi. 5, 6.—Not by works of righteouſneſs *1ich 


aue have done, but according to his mercy he ſaved us, 
[or made us partakers of the glorious privileges of 
Chriſtians, which he has denied to millions of the 
human race. ] Tit. iii. 5.—He is the Saviour of all 
men, eſpecially of thoſe that believe ; for he aves Chriſ- 
tians with a ſpecial ſalvation, which is called the 
great ſalvation. 1 Tim. iv, 10. Heb. ii. 3, Chriſt 
indeed is not the propitiation for OUR ins only, but nlfo 
for the fins of the whole world. 1 John ii. 2, Never- 
theleſs he is eſpecially our Mediator, ours Paſſi ver 
or paſchal lamb, and he High-priefi of ove [chrif- 
tian] profeſiion, in whom God hath choſen us | cbrif- 
tians] S ore the foundation of world, that wwe ſhould 
be holy above all people; Having predeſtinated us 
unto the adoption of children by Feſus Chriſt, to the praiſe 
of the glory of his grace: an high adoption, which is 
ſo ſuperior to that, to which the Boo had been 
predeſtinated in Abraham, Iſaac, Jacob and Moſes, 
that St. Paul ſpends part of his epiſtle to the Ephe - 
fians in aſſerting the honor of it, and in extolling 
the glory of the peculiar grace given unte Us iu 
Cbri. And if en exclaim againſt this divine par- 
tiality, the apoſtle filences you by a juſt appeal to 
God's ſovereignty. See Rom. ix. 20. 

But was St. Paul Calviniſtically partial? Did he 
ſo contend for the doctrines of grace, as tocaſt a veil 
over the doctrines of jx/iice? Stands he not up for 
the latter, as boldly as he does for the former ? 
What Arminian ever bowed before the throne of di- 
vine juſice more deeply than he does in the follow- 
ing ſcriptures * God is noT UNRIGHTEOVS to forget 
your work and labour of love. Heb. vi. 10.1 have 
Fought the good fight, &c. Henceforth there is laid " 
for me à crown of righteouſneſs, which the Lord the 

RIGH- 
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RIGHTEOUS JUDGE all give at that day. 2 Tim. iv. 
7, 8. Thele paſſages ſtrongly ſupport the doctrines 
of juſtice, but thoſe which follow may be conſidered 
as the very ſummit of ſcripture-Armini:niſm. 
Knowing that whatſoever good thing any man doth, 
' the ſame ſhall he receive of the Lord. Eph. vi. 8.— 
Whatſoever ye do, do it heartily, &c. knowing that 
of the Lord ye ſhall receive the reavard of the inheritance ; 
for ye ſerve the Lord Chrift. But he that does aurong, 
ſhall receive ¶ adequate puniſhment] for the wrong 
awbich he hath done. Col. iii. 23, &c.—We muſt all 
appear before the judgment-ſeat of Chriſt, that every one 
may receive the things done in his body, according to that 
which he hath done, whether it be good or bad. 2 Cor. 
v. 10,-/z the day of wrath, and revelation of his 
righteous judgment, God will render to every man ac- 
cording to his deeds; eternal life to them, abho by pati- 
ent coutinuance in well-doing ſeek for glory, honor and 
#mmortality : but indignation and wrath to them, that 
are contentious, and do not obey the truth, bat obey an- 
righteouſneſs, &c. for [before the throne of juſtice] 
there is no reſpefl of perſons with God. Rom. ii. 5, &t. 

Should it be aſked, how theſe ſeemingly contrar 

doctrines of grace and juſtice can be reconciled ; 
reply: They agree as perfectly together as the fe 
and ſecond advent of our Lord. At his firſt coming, 
he ſuſtained the gracious character of a Saviour; and 
at his ſecond coming, he will ſuſtain the righteous 
character of a Jadge. Hear him explaining the 
myſtery, which 1s hid from the rigid alviniſfs and 
the rigid Arminians. Speaking of his ff coming 
he ſays: I came not to judge the world, but to SAVE 
the world, by procuring for mankind different talents 
of initial falvation ; aleſs number for the Heathens, 
more for the Jews, and moſt for the Chriſtians, who 
are his moſt peculiar people; — For God ſint not his 
Son into the wworld to condemn the world; but that the 
avorld thro' him might be ſaved. John xii. 47.—iii. 17. 
be ſon of man is come to ſeek and to ſave that which 
was loft. Luke xix. 10. Te have not choſen _ but 
ace 


( 21 ) 
T have choſen you, and ordained you, that you ſhould go 
and bring forth fruit, and that your fruit ſhould remain. 
John xv. 16, Here are doctrines of grace But did 
our Lord fo preach theſe doctrines-vs to deſtroy thoſe 
of juſtice ? Did he ſo magnify his coming to /ave the 
world, as to make nothing of his coming to judge 
the world? No: Hear him (peaking of this /econd 
advent. When the ſon of man ſhall come in his glory, 
then ſhall he fit upon the throne of his glory, and before 
him ſhall be gathered all nations, and he ſhall ſeparate 
them one from another—[thtem that have done good 
from them that have done evil] and theſe ſhall go 
away into everlaſting puniſhment, but the righteous into 
life eternal, Matt. xxv. 31, 32, 46.— Behold, I come 
quickly, and my reward is with me, to give every man 
according as his work ſhall be, Rev. xxii. 12,—Por 
the hour is coming, in the which all that are in the 
groves ſhall hear his [the ſon of man's] voice, and 
hall come forth : they that haue done good unto the re- 
ſurrection of life; and they that have done evil, unts 
the reſurreftion of damnation. John v. 28, 29. Here 
are doctrines of ;z/tice / And the man who ſays, that 
ſuch doctrines are not as ſcriptural as the above-men- 
- tioned doctrines of grace, may as well deny the ſue- 
ceſſion of day and night. 

Dr. Watts, in his excellent book entitled Ortho-- 
doxy and Charity united, gives us a direction which 
will ſuitably cloſe the preceding appeal to the 
Scriptures. * Avoid [ſays he] the high. flights and 
* extremes of zealous party-men, Sc.“ You will tell 
©. me perhaps, that ſcripture itſelf uſes expreſſions 
as high upon particular occaſions, and as much 
© leaning to extremes as any men of party among 
© us. But remember then, that the Scripture uſes 
© ſuch ſtrong and high expreſſions not on one fide 
6 only, but on both fides, and infinite wiſdom hath 
* done this more furcibly to impreſs ſome preſent 
* truth or duty: but while it is evident the holy 
© Writers have uſed high expreſſions, ſtrong figures 


of ſpeech, and vehement turns on both fides, this 
i ſufficiently 


( 22) 
© {ufficiently inſtructs. us that we ſhould be mo- 
* derate in our cenſures of either fide, and that 
the calm doctrinal truth, ſtript of all. thetoric 
* and figures, lies neartr to the middle, or at leaſt 
© that ſome of theſe appearing extremes are ure 
« feconctlable than angry men will generally als 


© low. If the Apoſtle charges the Corinthians, 


So run that: ye may obtain, 1 Cor. ix, 24; and: 
tells the Romans, II is not of bim tbat willeth, or 
* of him that runneth, but of God «<vho Jheweth' mercy, 
+ Rom. ix. 16; we may plainly infer that or run - 
* ning and his \mercy,—onur diligenee and divine grace, 
are both neceſlary to ſalyation _ 5 

From all theſe ſcriptures it evidently, follows; 
(1) That, as God is both a Bengfaer ahd a Go- 


« ® 


vernor, Saviour, and a Judge: he has Soth a fh, 


of grace, and a throne of juſtice: (2) That thoſe be- 
hevers are highly partial, who worſhip only before 


one of the divine thrones, when the ſacred oracles 


ſo loudly bid us to pay our homage before both : 
— (3) That the doHrines of grace are the ſtatutes 
and: decrees. ſuing from the former throne; and 
that the do#rines of juſtice Are the · ſtatutes and de- 
crees iſſuing from the latter: —(4) That the priq- 
cipal of all the doctrines of grace is, that there is an 
electiot of: grace: and that the prigeipal of all the 
daft rine of juſtice is, that thete is an clection juſt- 
ice (5) That the Farmer of thoſe elections is n- 
conditional and partial; as depending merely on 


- the good pleaſure. of our gracious Benefactor and | 


ui 


Saviour: And that the latter of. thoſe elections is 
rotditional and impartial ; as depending merely on 
the j#/tice and equity of our righteous Governor and 
Judge : For juſtice admits of no partiality, and _ 


ty never permits a Ruler to judge any men but 


| ſuch as ure free - agents, or to ſentence any free- 


agent otherwiſe than according to his own works : 

-—{(6)-Thatthe confounding or not properly diſtin- 

gwihing thoſe two elections, and the reprobations 

which they draw after them, has filled the * 
Tims * Wi 
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with confuſion, , and is the grand cauſe of the diſ- 
putes which deſtroy our peace: — And (laſtly) that 
to reſtore peace to the church, theſe two elections 
muſt be fixed upon their proper, ſeriptural baſis, 
which is attempted in the following ſection. 


it 


. 


. * . 


SECT. II. 


Eight pair of oppoſite propy/itions, on which the 
oppoſite doctrines of GRACE and JUSTICE are 
founded, and which may be con/idered as the ba- 
Ji of Bible-Calviniſm and Bible- Arminianiſm, 
an as a double key to open the my/teries of elec- 


tion and reprobation. 


Scripture- ground of CAI 
vI Nis ut, aud the doc. 
trines of GRACE. . 


ProrosrTIoN I. 


'S OD is original 
eternal, and un- 
bounded' Life, Light, 
Love, and Purity; and 
therefore, wherevertheſe 
bleſſings are found, in a- 
ny degree, they original: 
ly come from him, the 
overfi&wing fountain of 
all that is excellent in the 
natural, moral, and ſpiri- 
tual world. | 


II. God is an infinite- 
ly wiſe Bene/actor, full of 
goodneſs and GRACE. 8 


Krigture: ground of Ax - 


MINIANISM, and the 
deftrines of JUST1CE. 


PropotrTIon J. 
HERE is no death, 

'  . Darkneſs, Free- 
Wrath, or Sin in God: 
And therefore, theſe e- 
vils, wherever they are 
found, originally flow 
from inferior agents, 
whoſe free-will may be- 
corre the fountain of all 
evil; For when free» 
agents chuſe firſt the evil 
God 1s obliged in 


of 
juſtice to chuſe next the 


evil of puniſhment, Thus 
moral evil draws natural 
evil after it, 

II. God is an infi- 
nitely wiſe Governor, full 
of equity and ary op 


. ( 
DodArines of Grace. 
III. It ſeems highly 


inconſiſtent with the abi 
domot a Creator and Bene- 
factor, to make all his 
creatures of the ſame ſize 
and rank, and to deal out 
his bounties to them in 
the ſame meaſure, To 
ſay that he ſnould do it, 


is as abſurd as to affirm, 


that his goodneſs requires 
him to make every infect 
as big as an-elephant, and 
every ſpire of graſs as 
tall as an oak. 


IV. For want of con- 
ſidering the preceding, 
ſelf evident propoſitions, 
and their neceſſary con- 
ſequences, the heated ad- 
vocates for the doctrines 
of jſlice have erred, ei- 


_ , ther by denying, or by 


not fully granting theſe 
two undeniable truths : 
(1) All good comes ori- 
ginally from God's free- 

ace, and overflowing 
tulneſs: (2) God, as a 
a ſovereign Benefactor, 
may do what he plcaſes 


with his own. Nor 


ſhould our eye be evil be- 


cauſe he is good, and dif- 


plays his /uper-abounding 


goodneſs towards - ſome 


men, more than he.does 
towards others. 
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III. It ſeems highly 
inconſiſtent withtheeguizy 
of a Governor and a Fudge, 
to decree that millions of 
rational creatures ſhall be 
born in a graceleſs, ſin- 
ful, and remedileſs ſtate ; 
that he may diſplay his 
righteous ſovereignty by 
paſſing a ſentence of 
death and eternal tor- 
ments upon them, for be- 
ing found in the ſtate of 
remedileſs corruption, in 
which his irreſiſtible de- 
cree has placed them; 

IV. For want of con- 
ſidering the preceding, 
ſelf-evident propoſitions, 
and their unavoidable 
conſequences, the heated 
advocates for the doc- 
trines of grace have erred, 
by directly or indirectly 
maintaining theſe two 
capital untruths: (1) 
Some real evil can origi- 
nally flow from that part 
of God's predeſtination, 
which is generally called 
abſolute reprobation, or pre- 
Aeſtination to eternal death. 
(2) God, as a Sovereign, 
may , abſolutely ordain 
ſome of his rational crea- 
tures to eternal death, 
before they have per/on- 
allydeferved it: or, which 
is all one, he may ſo paſs 
by unborn children as to 


enſure their continuance in ſin, and their everlaſting 


; damnation, 


V. The 
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V. The grand miſtake 
of the rigid Arminians 
conſiſts then in not frank- 
ly aſcribing to God all 
the original goodneſs, 
and gracious fovereign- 
ty, which belong to him 
as the ſovereign Author 
and firſt parent of all 


VI. Would you get 
clear of the error of rigid 
Armin-ans ; not only aſ- 
ſert God's grace and good- 
10%; inſilting that he is 


2 


. 


. of Juſtice, 


V. The grand miſtake 
of the rigid Calviniſts 
conſiſts then in indirect- 
ly aſeribing to God ſome 
original evil, and a re- 
probating Sovereignty, 
which 1s irreconcilable 
with the goodneſs of a 
Creator, * the equity of 
a Judge. : 

VI. Would you on the 
other hand, get clear of 
the error of rigid Calvi- 
niſts ; not only maintain 
in general that God is 


the fr,” cauſe and eternal juſt; but confidently aſ- 


farent of ALL good, na- 


tural and ſpiritual, tem- 
oral and eternal: but 
boldly ſtand up. alſo for 
his FREE-grace and exu- 
berant goodneſs ; main- 
taining that he has the 
moſt unbounded right to 
diſpenſe the peculiar 


bounties of his grace, 


without any reſpect to 
our works. For the ch1il- 
dren (Eſau and Jacob] 
not being yet born, neither 
having done any good or 
evil, that the purpoſe of 


God according to [the] 


election [ of ſuperior grace 
might fland, Nor or 
wok ks, but of bim that 
[arbitrafily; chuſeth and] 
ealleth ; it "OY aid, [not 
the one is abſolutely or- 

dained 


ſert, that he utterly dif- 
claims a ſovereignty, 


Which diſpenſes rewards * 


and puniſhments from a 
throne, of jultice, other 
wiſe than according to 
works : witneſs his own 
repeated declarations :— 
aid indeed that thy houſe 
&c. ſhould walk before me 
for euer: But now Be it 


far from me: for them 


that honour me, I will bo- 
nour ; and they that deſpiſe 
me ſhall be lighth, efleemed. 
1 Sam. 11, 30,—Again : 
If the wicked man «vill 
turn from all his fins, be 
fall ſurely live, &c. But 
when the righteous man 
turneth atuay from his 
righteouſneſs, &c. in his fin 
that he hath fined ſball he 


ie. 
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dained to eternal death, dis. Yet ye ſay, The way 
and the other abſolutely of the Lord is n t equal, — 
ordained to eternal life; O houſe of 1fracl, are not 
but] the elder ſhall ſerve my ways equal * Are not 
the younger: The young- Hour ways unequal? There- 
er ſhall have a ſupexior fore I will judge you, eve- 
bleſſing. And in this ry one according to his 
reſpect, it is not at all of ways, faith the Lord. Re- 
him that wwilleth, nor of pent, &c. for I have no 


him that runneth ; but of 
God, xvbo moſt freely and 
abſolutely H e mercy, 
or favour. Rom. ix. 11, 
12, 16.— Hence it ap- 
Pears, that to deny a PAR - 
TIAL eledlion of diſtin- 
guiſhing grace, is equally 
to fly in the face of St. 
Paul and of Reaſon. 


VII. When we conſi- 


der the election of partial 
Grace, and the harmleſs 
reprubation that attends 
it, we may boldly aſk 
with St. Paul: Hath not 
the Potter power over the 
clay, of the ſame lump to 
make one veſſel unto [ſupe- 
rior] honour, and another 
unto [comparative] di/- 

bonour? 


pleaſure in the death of him 
that dieth. Ez. xviii. 21, 
&c. Hence it appears, 
that with reſpect to the 
election and reprobation 
of juſtice, God's decrees, 
ſo tar as they affect our 
perſonal ſalvation or dam- 
nation, are r#gulated ac- 
cording to our perſonal 
righteouſneſs or ſin, that 
is, according to our works. 
VII. When we confider 

the election of impartial 
Zu/iice, and the fearful re- 
probation that anſwers to 
it, we may ſay with St. 
Peter, Jf ye call on the Fa- 
ther, who without reſpect 
of perſons i udgeth according 
to every man's work, paſs 
the time of your ſojourning 
here in fear. 1 Pet. i. 17. 
x God 


a” 


— *— 


To underſtand Rom. ix, we muſt remember, that the apoſ- 
tle occaſionally ſpeaks of the election and reprobation of j uſlice; 
altho' his firſt defign is to eſtabliſh the clect ion of grace, and the 
harmleſs reprobation which anſwers to it. When he ſpeaks of 
Jacob and Eſau, he contends for the election of HAD: And 
when he brings ip Phorach and the veſſels of wrath, who by their 


( 
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honour ? Cannot God or- 


dain, that of two unborn 
children, the one [as Ja- 
cob] ſhall be appointed 
to ſuperior bleſſings, and 
[in this ſenſe} ſhall be 
more loved; whilſt the o- 
ther [as Eſau] ſhall be de- 
prived of thoſe bleſſings, 
and [ in this ſenſe} ſhall be 
leſ5 loved, or comparative- 
ly hatrd ? As it is written, 
Jacob have I lowed, and 
Zſau have I hated. Rom. 
ix. 13. When we ſpeak 
of the ſame election, we 
may ſay, as the maſter of 
the vineyard did to the 
envious labourer, 7s thine 
eye evil, becauſe the Maſ- 
ter of the univerſe 7s 
good? Matt, xx, 15. 
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God is no reſpefler of per- 


ſons ; but in every nation 
he that frareth him and 
avorketh rigbteonſucſi, is 
accepted of bim. Acts x. 
34. We may add with 
Chriſt, In the day of judx- 
ment, men ſhall give ac- 
count of their words. For 
by thy words thou ſhalt be 
juſtified, and by thy »words 
thou ſhalt be condemned. 
Mat. xii. 36, 37,—And 
we may humbly expoſtu- 
late with God, as Abra- 
ham did: That be far 
from thee to do afler this 
manner, to ſlay the righte- 
ous with the wicked : And 
that the righteous ſhould be 
as the qwicked, that be far 
from thee ; Shall not the 
Judge of all the earth do 
right ? Gen, xviti. 25. 
VIII. From 


1 


obſtinate unbelief have provoked vindictive wrath to harden them, 
or to give them up to the hardneſs of their hearts, he ſpeaks cf 
the election of jus ix. The paſſage to which this note refers, 
is the apoſtle's tranſition from the one election to the other, and 
may be applied to both: I have applied it here to the election of 
grace. But if you apply it to the election of ju ex, the mean» 
ing is: Hath not the Governor and Judge of all the earth, au- 
thority over all mankind, as being their Sovereign and Lawygiver ? 
Can he not fix the terms, on which he will reward or puniſh his 
ſubjects? the terms on which he will give them more grace, or 
take from them the talent of grace which they have buried, and 


leave them to the rigor of his law ?—Can-he not appoint,, that 


obedient believers ſhall be ſaved, or elected to eternal falyation ; 
and that his mark of judicial reprobation ſhall be fixed upon all 
obſtinate unbelievers, as Pharaoh and his hoſt certainly were : 


UAE SY 
Doctrines of Grace, Dodrines of Juſtice. 
VIII. From the pre- VIII. From the prę- 
ceding propoſitions itevi- ceding propoſitions itevi- 
dently tollows, that when dently follows, that when 
God is confidered as e- God is confidered as e- 
lecting and reprobating lecting and reprobating 
the children of men from the children of men from 
his throne of grace, his his throne of ice, his 
election and reprobation election and reprobati- 
are partial and ancondi- on are impartial and coudi- 
tional. tional. : 


Having thus laid down the rational and ſeriptu- 
ral ground of Bible Catvini/m, which centers in the 
PARTIAL election of grace, —and of Bible Arminian- 
n, which centers in the 1MPARTHAL elefion of 
Jus rie; I ſhall ſhew the nature, excellence, and 
agreement of both ſyſtems in an Eflay, which I 
truſt, will convert :adicioun Arminiam to ſcriptute- 


Calviniſm, and judicious Calviniſts to ſeripture-Ar- 
at — n 
SECTIONIV. 


Bible-Galviniſm and Bible Armimaniſm are plain- 
ly lated. and cqually vindicatedy in a two-fold. 
Eſſay on the doctriues of partial grace and im- 
partial juſtice.” Thoſe- oppoſite doctrines are 
ſhewn to be highly agreeable- to reaſon and ſcrip= 
ture, and per feclly confiſtent with each other. 


N the eight pair of balanced propofitions, 
| which are produced in the preceding ſection, 
J reſt the two balanced Eſſays which follow. I 
humbly recommend the FIRST to vigi Arminians ;. 
becauſe it contains a view of Bible- Calviniſin, of the 
dofrines of grace, and of the ab/olute, unconditional, | 
and partial eleclion, to which. they perpetually _ 
| 2 
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And IJ eirneſtly recommend the sEcOND Effay to 
rigid Calviniſts, becauſe it contains a view of Bible- 
Arminiani/m, of the doctrines of juſtice, and of the jx- 
Aicial, conditional, and impartial election, againſt which 
they are unreaſonably prejudiced. 

To guide the Reader in the peruſal of this two- 
fold Effay, I have prefixed to every page of the fir/t 
part theſe words, BIBLE-CALVINISM. By 
this title, the rigid Arminians are to be guided in 
reading the rinclcation of that half of the goſpel, 
which they too frequently overlook. And theſe 
words, BIBLE-AR MINIANISM are placed at 
the top of every page of the /econd part of the Eſſay, 
in order to direct the rigid Calvini/ts to that half of 
the goſpel, which they generally neglect. 

Each part may be read by itſelf, which will be 
done without Ailfculty by attending to the above- 
mentioned titles or directions at the top of the page. 
The two parts are _ oppoſite to each other for 
the following reaſons: (1) To ſhew their depend- 
ence on the oppoſite propoſitions which fill the pre- 
ceding fection: (2) To give the reader a better op- 

ortunity of comparing them, and weighing them 
in the balances of the ſanctuary: (3) To demon- 
ſtrate that Bible-Calviniſm and Bible-Arminianiſin, or 
{af you pleaſe] the dofrines of GR ACE and Jus rI c 
torm together the full goſpel of Chriſt, as the two 
ſides of a face form together a full face; or as the 
two ſcales, which hang oppofite to each other, form 
together a pair of ſcales: (4) To inſinuate that the 
men, who reject either the doctrines of partial grace, 
or thoſe of impartial juſtice, dreadfully mangle the 
goſpel, and [like the falſe mother, whoſe wicked 
pretenſion was detected by Solomon's wiſdom] de- 
ſtroy the child they claim and would have cut in two: 
I mean Chrift doftrinal,-—the holy child Jeſus, who 
calls himſelf, The Truth: And laſtly : To put the 
reader into a method of trying doctrines by the two 
goſpel-axioms ; the frf Eſſay evidently depending 
on the former of thoſe axioms ; and the ſecond Eſſay 
having a manifeſt reference to the latter, , 1 
— die“ 
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